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INTRODUCTION 

During the latter part of the nineteenth century a messianic cult 
known as the Ghost Dance Religion and emanating from the Northern 
Paiute, was diffused .among the Indians of the western United States 
in two distinct waves, one about 1870, the second about 1890. ~ 
dead woul.§ return and peaceful and 'pY..Q§Il!lrq]l.S$9I:!Qiti9!!jt"~. ~~~~ta.l:!

lished if- th--; Gh~st D~ce :;ere;erformed wy _the essential do6trine . _.- ~ - - ...........-----..,-, ~~.-. 
of both. movements. The second movement, that of 1890, instigated 
by Jack Wilson (Wovoka), is well known for its far-rea.clling political 
and psychological e:fl'ects upon native life',l Of the earlier movement 
which began in 1870, little is known save thai it was originated by an 
older relative of Jack Wilson, ~ho instituted the doctrine, dreams, and ,
dances occID-rlng in both phases of the cult, that its diffusion was 
largely westward into southeastern Oregon and California, that it sur

1 James Mooney, The Ghost Dance Religion, B.A.E. 14th Ann. Rept., pt. 2, 
1896. 
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'fV<·d hut: four or five ycars at most, and was responsible for the 

,.vitalization of the Kuksu cult in north-central California. A large 

;:'1 p ill our knowledge concerning the Ghost Dance of 1870 has been ,~ . 

il,,;\ hy Spier's detailed account of the movement among the Klamath ,, 

Oregon! 
I 

Tbe prcsent paper deals with the Ghost Dance of 1870 among the 

Y"lwts and Western Mono tribes of south-central California, a region 
which the danee hilS heretofore not been recorded. The material 

""stilited hcre was collected during field investigations for the Depart
111<'111 of Anthropology of the University of California in the years 
;;~[) -Hl26. Conclusion of the work has been made pos,'lible through a 

1".:llowship of the National Research Council and funds provided by 

i lit, Ilepartment of Anthropology, University of California, for further 
11,1.1 work during 1929. 

Iluring these field investigations it was disclosed that the Ghost 
1;111,·'! ellli was known to all the peoples dwelling in the western foot

I,lilli of: the Sien-a Nevada. from Fresno river in the north to Kern 

1'''1' in th~~'s8uth and westward to and including the Tulare Lake 
1"'11 in thc floor of the San Joaquin valley. The plains and eastern 

1""l.bills of this great interior valley are occupied by peoples of one 

stock, Yokuts. A habitable strip of mountain territory 
on the foothills is held by the Shoshonean speaking Western 

'\ I ~ J Hil,;J 

'I' he purpose of this paper is threefold: (1) to record the occur

".Il~" of the dance in south-central California; (2) to trace the 
""f!:l'eIlS of its diffusion in the San Joaquin valley and probable 
I dl'lIl<ioll to Pleasanton; and (3) to indicate the relation of the ele
""'Iii:,; of the new cult to establish eultur.al forms. 

'I'he hackj5round of culture into which the 1870 Ghost. Dance was 
nl.l·oduced was fundame.ntally the same throughout the valley and 

I'''dhills for both Yokuts and Western Mono: the special aspects of 
II,r'ir (lultul'e which had a bearing upon the Ghost Dance ritual~ will 

d i~cnssed in a later section. 'rhe inhabitants tended to group them- l' 

Leslie Spiel', The Ghost Danee of 1870 among the Klamath of Oregon, 
lilliI'. Wash. Pub!. Antln:opology, 2:39-56,1921. See also A. L. Moebe-r, Hand
I",nl< of the Indian. of California, B-.A.E., Bull. 78: 868-873; 1925; A Ghost 
Ir" Ill,,, in Oalifornia, jour. Am. Folklore; 17 :32-35, 1904. 'l'he relation of tho 
I~i() tlIlOSt Dance movement to the Kuksu cult of nortlt·eentral Oalifornia; has r,

pointed out by E. W. Gifford in his Southern Maidu Religious Oeremonios r 
_\ 1ll. Antlll'., n.s., 29:214-236, 252--257, 1927) a,nd Miw{)k Cults (this series, 

"",WH, 1l!lR, 400-402, 1926). 
II Hoe Kl'oeber, IIandbook, pI. 47. 

selves about major watercourses and their affiuents in loosely organized 
tribal units each having a distinguishing name, one to three chieJ's, 

one or two major village sites, and speaking varying1l indiViidual 
dialects. The social and political relationship between the majority 

of these tribes was a peaceful one. Some small wars or feuds went 
on among the tribes dwelling around Tulare lake and their valley 
neighbors to the north on the lower San Joaquin river. But by and 

large the normal life of all valley tribes was one of friendly social 
intercourse. Family feuds arising from a murder or the activities of 
a malicious shaman were as frequently intra-tribal as withol1t the 

political unit. . 

The relationship between the Yolmts and the adjacent Western 

Mono tribes was no less friendly than among the Yokuts themselves. 

Along the entire line of cleavage between Yolmts and Mono, social 
events were attended by peoples of both linguistic stocks. rrhollgh 
cultural differences existed they had no bearing upon political and 

social affairs. A few tribes were aetually composed of both Yo]mts 

and Mono: such were the Michahai and Entimpich with the balance 
in favor of Yokuts, and the Walrsachi and Patwisha with a heavier 
admixture of Mo,no. 

The relationship between the Yokuts and Eastern Mono was not 
friendly, neither :was it openly hostile. It would seem that each people 
tolerated the other from economic necessity. The intercourse whieh 
existed was for commercial purposes only:, The Monachi or Yo'otc 

as the Eastern Mono were called by the Yokuts' yea.rly came west over 

the Sierra Nevada from Ow.ens valley by established trade routes 

bringing salt, red pa.int, tanned deer skins, and other articles for trade, 
and receiving baskets, rabbit-skin blankets, acorn meal, and sheU 

money in exchange. The Monachi traders, seldom remained longer 

than was actually necessary for the transaction of business, and never 
ventured west of the fo'othilla where they would meet with a frankly 

hostile attitude. Thus the relation between Yokuts and Eastern MOllO 
was merely one of toleration. It is sajd that at one of the large Ghost 
Dances which was attended by some Eastern Mono, the latter would 

feel the wrists of their partners. If the wrists were hard they Imew 

they were Western Mono, but if soft, they belonged to Yokuts whom 

'. The Yokuts did not refer to their 'Western Mono neighbors as MOUluihi bllt 
used their tribal names, Woponueh, Waksaehi, etc., as they did for them~elve8. 
In speaking of them to me they would add II they talk like the Monaehi'; they 
sound just like Ohinamen. 1I 

j' 
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the Ji!astern Mono would try to heckle into a fight unless they proved 
10 be friends of Western Mono people. 

'l'lie Weste'rn and Eastern Memo, however, were on definitely 
friendly terms. Yet the numbers of ultra-montane Mono at Ghost 
Dances were few: even this was unusual as no Eastern Mono were ever 
present even among the Western l:I~ono for other rituals or socill,l 
events. GeneaJogies bear out the statements of 'informants tha.t the~e 
was practically no intermarriage between the peoples of the east and 
west sides of the Sierra NevaJa. 

Such were the intertribal social and politicaJ conditions in south
eentral California at the time of the introduction of the Ghost Dance 
of 1870. 

THE GHOST DANCE IN THE SAN JOAQUIN VALLEY 

News of a new religious movement first came to the Western Mono 
and .l'oothill Yokuts via the tran.s-Sierra Nevada trade routes. Little 
attention was paid to it. It. was just news. There was no attempt at 
conversian of the valley people by the Eastern Mono traders, probably 
because of the non-social n.ature of the intercourse between them. --
Somewhat later, perhaps early in 1871, the Ghost Dance made its real 
entry into the San Joaquin valley directly from the Northern Paiute. 
A Paiute missionary came to a Western Mono group living on the 
North Fork of the San ,Toaquin river and preached the messianic 
doctrine. He found .a receptive person in Joijoi, one of the North 
[i'ork chiefs to whose zea.l was largely due the diffusion of the dance 
throughout the foothills to the south. On several successive occasions 

went east into Nevada to learn the new songs and dances that 
were heing lade there by a Paiute named Moman, who kept himself 
decorated vith req paint. 
-1\:£ r the introduction of the new faith among the North Fork 

/ / .1\10110, .Joijoi himself traveled about with one or two singers or sent 
, m(~ssengers to the foothill Mono and Yolmts tribes as far south as 

M.ill creek and Kings river to spread the news of the new cult. It was 
anllounced that a big dance would he held at Saganiu, a site in Joijoi's 
territory. Everyone was urged to attend. On this apostolic tour 
.Joijoi visited the Kechayi and had with him there a Paiute who may 
well have been the original proselytizer of the North Fork Mono. 

'J'he ii.rst dance WIlB held at Saganiu, in May presumably of -1871, 
1'01' the last large dance north of the Kaweah river was that at Esh'wn 

1930] Gaytan.: The Ghost DaMe of 1870 iI~ 80uth-Celltml CaHfpmi4 

i'· ,! 	 valley in the fall of 1872. The date of the Eshom valley oam'l! 1 

accurately fixed in the minds of the Indians as occurring during I 
i' same year as the most violent earthquake in their memories.e 
L 
I The tribes which attended the dance at Saganiu were the UII 1d,i: 

chansi, Kechayi, GllBhowu, Dumna, Entimbich Yokuts and perlw] ,., 
others from Kings, river, and Posgisa, Holkuma, and WOpollllf'f, 
(Wobonuch) Western Mono. Apparently people from the KnwP,tI, 

. river basin and south did not go to this dance en ma,sse nor did 1111:,.1 

become interested in the new cult until its later diffusion by Wopmlllf'I, 
converts: 

From this introductory dance sponsored by .Joijoi the WOpollllt·I, 
took up the messianic faith with enthusiasm. In the following w(,,'I, 
a group of Woponuch and Entimbich singers frequently went lip I 

North Fork to learn the new songs and dances which ,Joijoi wa~ gf'1 

ting from the Paiute. These singers then started on a tour. '1'1",.\ 
made little dances in central sites among all the foothill tribes as 
south as Tule river and among the plains tribes around 'l'ularc Iniz,' 
One of these dances was at Uplinao; people of Choinimni, 'l'oilli!'\I". 
Aiticha, and Wechihit tribes went to it. The next was at 
attended by Walrsachi, Wulrchumni, Gawia, and Yokod. AunUII'!''' 
Tule river introduced the cult to the Yaudanchi, Koyeti, Balllwla,'hi 
and perhaps others. 

News of this dance was brought to the Bankalaehi by Jllo1Yil. " 
Yaudanehi messenger; he went on to Bakersfield and Poso el'ecl{ \\ ill, 

his news. The Koyeti first heard of the faith throngl1'r:WatoililIH. ~ Wakchumni messenger. The Tulare lake tribes, Wowol, Cltll!l,,1 
Telamni, and Tachi, went to a little dance made by the sing(>l'f~ 

Telweyit. The culmination of this diffusion of the Ghost Dane(' 1\" 

the large dance held in Eshom valley in 1872. People frolll aII II, 

above tribes were present and former converts as well. 

TJ;1.e visitors from the south~rn end of the valley were so imllil' 
I with the new faith that upon their return another large dnllc,: \\;! 

planned and eventually held a,tTule.o Attendants at this da!l(~e ,"II'"i' from as far north as the Kaweah river and from Fort 'l'ejoll ill 
south. Another dance was made a few months laLer at Kolpol'o. ;1 

e This earthquake occurred March 26, 1872. Spiel' suggests that the "H r I I. 

quake mentioned in his aecount of the Klamath dance (ap. cit., 49) is the "a'"" 
The context of his information was that it occurred in the winter ofl fl7l 

I. 
6 Tula W8.S a reservation established by the whites and WI\S the I",!,,,I;,,Iii center of the southern foothills fo!' Indian gatherings at this time.

'I 

il 

If: 
1:1 
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j'" village, 'rhese dances occurred during the winter and 
oI 1872-7!8. 

only informant from, F'ort Tejon moved to, Tule along with 
:;n·,!ral other families immediately after the big dance at Tule a.nd so 
I,,(:s not know of subsequent happenings in his old home, Since 
Iw"pJ(~ fl'om Port 'Iejon attended the dance lI;t Tule it is probable that 

II'S of the neW! religion eventually reached the Tokya (ChllIl'\ash); 
Iild, tile !'ate of the cult beyond this point cannot now be determined. 

'I'elamni on Pierce '8 rancheria near Visalia made a large dance 
ill'l ('l' the Eshom valley dance but it ended in a drunken brawl: It was 
IIt"il' onl.V attemr~t. 

New!; of the Ghost Dance may have penetrated to the Pitanisha 
,",.1 I{ 1lwaiisu, but no informant of the present day recalls anything 
it IJlIIII. i 1;.7 

i\ ppa.rently the messianic cult did not reach the Salinan8 west of, 
'l'ulure lalm tribes. Friendly relations existed between them and 

Iii" 'l'/whi 'Yokuts, though perhaps for commercial rather than social 
i' III' I)()ses, 

l,oeal Ghost Dances were held every month 0r so at the more 
i Iii pOl'tant villages throughout the foothills and valley for about two 
.Iva I'R aFter the first introduction of the cult i after this they were made 
wilh less and less frequence; finally only a few individuals continued 
" King Ute song~ in the privacy cif: their h9me~ ;~y 1875 the Ghost 

I )lIlIee rel,igion ~as ,c,ompletely abandoned. Ceaseless effort with the 
dilileing and diligent adherence to rules of conduct had failed to bring 
hl,,!h the dead. Diilillu:;;ionment and discontent with disrupted social 
"IlIH.iiLions bro\l~ht' the' moveme~t t~a r~pid declin,.e. . ' . 

, '., ',. ." '" , 
was perhaps due to this disillusionment that the Ghost Dance of 

H!JO luiled to penetrate the same region as its predecessor. The 1890 
wa ve must have had equal opportunities for diffusion into south
,,,,nl,!'ill California, It was taken up by Eastern' Mono tribes· who 

to some extent with their linguistic relatives in the San 
valley. No Yokuts or Western Mono informant recalls any

like a revival of the Ghost Dance at any time subsequent to the 
lind, wave. Apparently these tribes acquired an immunity to the Ghost 
)a lI(!fl through their experience with the original messianic cult of 1870. 

'j 'l'lteodoJ'c McCown, field notes, 1929. 

".r. Alden Mason, Ethnology of the 8aUnun Indians, this series, 10:97-240, 


If! 1~. 


",f, H, Steward, field note., 1927. 
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Fig. 1. Map. Diffusion of Ghost Dance in south-central California. 
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P,ROBABLE DIli"FUSION TO PLEASAN'l'ON 

A word should be said in regard to the possible relation of the 
Ohost Dance movement or 1870 in south-central California to the 
revivification of the Kukau cult at Ple~santon, California. About 1872 
{he dances of the old KululU or. GOd-impersonating cult were revived 

at Plea':lanton and diffused to the Southern Maidu and the Northern 

and Central Miwok by three native teachers. The sources and resnlts 
of this movement have been fully anaiJ.yzed by Gifford,lo and attributed 

oy him to the Ghost Dance movement of 1870. There is no evidence 
i.H Jlublished material, however, to indicate how the Ghost Dance was 
tlilfused to this coast settlement. 

Heretofbre the only known entry of the cult into California was 
ill the extreme northeastern part of California via the ModQc.. The 
,9pread of the Kuksu form of the Ghost Dance in north-central Cali
I'ol'llia is known to have been from south to north, that is, from 
Pleasanton to Miwok, Maidu, Wintun, and Porno. The presence of 
til(; 1870 Ghost Dance (which presumably gave rise to the Ku1tsu 
form) at Pleasanton has heretofore been expHca.b1e only by means of 
{wo conjectures, (1) that a wave of the dance progrE)slled southward 
['rOlf! the Klamath, Modoc, Shasta, etc" through the Wint.un to 
Pleasanton and l1eturned northward after being remodeled on the old 
Kilksu cult pattern; or (2) that the dance had a separate and more 
d il'ect cntry across the central Sierra. Nevada via the Washo, Southern 
~taidu, or Northern Miwok" 

'1'11e first conjecture seems not to be borne out by recent informa
lion from the neld. Miss Cora DuBois finds that the Northern Wintun 
lind two forms of the Ghost Dance, the earlier one (1870) having been 

from the south by apostles from the Clear Lake Pomo. 

'\'hat the Wa8ho acted as transmitters of the Ghost Dance cult to 
1Ilid.dte California seems unlikely in the opinion of Dr, R. H. Lowie, 
II' ho reports that though the cult was known to the W a.~ho it made no 
im pression upon. t'hem. 

'['he occurrenQe of the Ghost Dance among the northern foothill 
Yoknts·oJiers a third and equally plausible explanation of its presence 
Ht Pleasanton, that is,th8t the messianic doctrine was introduced at 

In Gifford, works cited. 

lJ l{l'oeber, Halldbook, 871, 872, fig. 71. 


the coast settlement by northern valley Yokuts or Southern Miwok IV It" 

had relatives and friends in the missionized Yokuts-Miwok~CosLl'I\"H" 
group of Indians there. Since the original form of the Ghost !Jail"" 
was known to all the Yolmts of the San Joaquin valley and perhap;; I" 

the Miwok as well, it seems unlikely that news of the cult should fBi! 

to reach their relatives at Pleasanton." 

Though we have no recent data on the matter it seems 

that the Miwok were as important a link in the diffusion of the llli(I~1 

Dance to Pleasanton as were the Yokuts. Stephen Powers wh" 
traveled among the California tribes during the years 1871-72 all" 
1875 mentions the presence of a "great orator and prophet," (11,1 

Sam, at Jackson, Calaveras county (Northern Miwok territory)." '\'111' 

likelihood that this man was a. Ghost Dance missionary is suggest.ed hy 

his" reforms," namely, painting the face instead of pitching thc lin i,' 
at mourning, implying that mourning was not necessary since the'dn,' I 
were to return, . and substituting dances and dirges for the "('1'.\'" 

ceremony, the dances and dirges perhaps being the Ghost Da,nce i Is,.ll 

'I'hat Powers obtained only superficial information concerning 111 j" 
orator and missed the underlying motivation of his preachingx R"PIW, 

. not at all strange inasmuch as he was among Yokuts tribes while I Ii"~ 

dance was rampant and makes no mention of it save that" of lat:e I h,·\ 

have adopted from the Mono the grand walk-around, in a single cit'.-k 

men and women together, and with an entirely different and I,."" 
violent step.!lH If Powers had at all understood or even heard or I h" 

messianic doctrine motivating the" grand walk-around, ""nil could ll" I 

well ha,ve made his oft reiterated statement that the JYIiwok and Yo I", I 

believed in annihilation of the soul. 
Though the Miwok may not have tal,en up the cult with the f(,n")! 

of their neighbors to the south, they must have heard of it, for the !i1'.~1 

Western Mono to receive and accept the new religion were thow' "I 

North l!'ork, directly east of the Southern Miwok 

12 Tlie're are no known living representatives of the oOl'them valley Yol,,'I" 
tribes, so conjectures coneerning these contacts cannot be verified. 

18 Stephen Powers, the T.ribes of California, ContI-. N. Am. JDthn., 3:31;2, :lfi:l. 
Washington, 1877: "Shortly before I passed he [Old Sam) had introduced Iw" 
reforms. . . .. One was that the widows no longer tarred their hea<1s \)1,1 
painted their faces... " The other w8.8 that instead of holding all anllllll I 
/ cry' in memory of the dead they sllOuld danee and clla.nt dirges, 

"He .... counseled tllem to live at peace with the whites, to treat. th,.,,, 
kindly, and to avoid quarrels whenever possible, ru! it wns WOl'SO than UB"''''" I" 

contend against their conquerors." He also advised economy with food. 
U Powers, ap. cit., 381. 
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We have then some reason to believe that the Ghost Dance of 1870, 
which j'evivified the Kuksu cult at Pleasanton, was diffused there by 
)' ())~ II ul·NIiwok tl'ansuiitters. 

THE DANCE AT SAGANITI'. 

'.I'he Hrst Ghost Dance on the western slo'pe of the Sierras, the one 
illil.ial.ed by Joijoi, was held about May, 1871. The site selected, a 
11i!~11 Hat·topped hill overlooking the North Fork of the San Joaquin 
I"i vcr was called Saganiu. People came from all around. Those from 
"",,1.11 01 the San Joaquin river had much difficulty in getting across: 
hili h Kechayi and Woponuch informants speak of this hardship. 

The families of each tribal group camped together. 'fhe chiefs' 

"'I~~selJgers (winatum) looked after the organization of the camps and 
II,,, rood supply, announced the time for sleeping, cooking, eating, and 

and Jtept up the fires. It had been expecteQ. that Joijoi who 
\\'a,~ spolJsoring the dance would provide food but the supply was not 

for the crowds. 16 

and a man named Kaka. 'i, whose tribal affiliation' is not 
I "Illl)lnbered by informants,waJked:.about the camps preaching as they 
WPIlI.. 'J'hey said tha.t the" father," Tuwawiya (a big spotted cat), 
who was the creator of the first world and brother of Ooyote, was 

to return, bringing with hifu all the dead. Those who had been 
IOI'I:lIIalcd would be especially notable for they would be black. The 

now living would soon again see all their dead relatives. Along 
I\' 1111 these predictions the preachers gave injunctions on behavior. 

told everyone to have a good time but not to get angry with one 
illiother, not to indulge in flirtations, to be always amiable and for· 

or .they could not go to the father when he came. 'fhey said 
I Ii II I. the heedless would not be able to cross the shaking bridge on the 
.. lind to, the land of the dead but would falloff and be tal,en by a, water 
1I1011~l.cr, Those unwilling to dance would turn into a log of wood. 
There were doubtless other injunctions but these are all that the 
IIl'ol'lllants recall. 

dandng took place in the evening after supper, about six 
'dock. ll'irst, Joijoi and a few mell who had learned the dances gaye 

" d.emonstration; then the assemblage joined. The ritual continued 
1"" six nights; the dancing took place at about the hours of seven, ten, 

I.,A•. described by Ellen MurpJ1Y, Keehayi Yokuts, and 'Meriean Joe, 
wopollllch Western Mono. , 

Itl.Sce aneedote: First and last'eating of dog meat, p. 72. 

19B!)] Gayton: Tile Ghost Dalto6 0/"1870 in SO'lLth·C"ntra! Calitamia Ii1 

and midnight with intervals for rest. After midnight all went to 
sleep and rose in the early morning to bathe. The eating of meat wa~ 
not· proscribed during the week of the ritual. 

The dancers formed a circle, at times two or three concentric circles, 
depending on the number of participants, with men and women alter· 
nating. Each person clasped the hands of his neighbor, but without. 
the fingers interlocked, and with forearms held upright so the handH 

• 
~ 

!.. 

"'''' 

• 
• '~k~f 

Fig. 2.. Pa.int patterns worn by men and women.at Ghost Dances as described 
by informants, <>, WakBachi, b, Wukehumni, c, G'lOinillllli, d, I-Iolllctwoli, e, Wopo 

nueh. Symbols: B = black, R = red, W = white. 

were at shoulder,level. The progress of movement was clockwise, witl! 

short steps to the left, The dres.'> of the dancers differed: some wore 
"Americall" clothes, some women wore the old grass skirts or deer
skin aprons, some men wore cloth or deer-skin breech clouts. Bver}" 
one had his face painted. A new paint called wawnn (Western Mono) 
of a bluish green color was brought to this dancc by the Paiute. 'rile 
Paiute also brought red paint but it was not new at this time. 'J'here 
were no special paint designs associated with the Ghost Dance enH: 
those persons who had totemic or moiety patterns used them, other~ 
put on any design they wished. The face paint patterns remembered 
by informants for this and other Ghost Dances in the valley are showl! 
in figure 2. 

'. 
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A group oie singers sat within the circle of. dan.cers. 'fhey wore 
customary feather headdresses (serna and teu, Yokuts) and used 

the elderwood hand-clapper for accompaniment. 
'rhc whole scene was illuminated by large fires within and without 

the circle. 
At this dance at Saganiu, but not at subsequent d~nees, a pole was 

set up in the center of the dancc space'. A large bead-trimmed basket 
was fastened to the top of the pole: the" power" of the dancers was 
ill the basket. 'l'he pole had power in curing those persons who were 
rendered unconscious beoallile of their failure to hee.d the rules of good 
c:onduet. Thus a man who got angty becallile his wife' was dancing 
next other men fell over in a rigid condition. If a person sat outside 
WI a spectator and thought disapprovingly of the affair he was over
taken hy the same rigidity. Such people were carried over to the pole 
and Ia.id beside it. 'l'here Joijoi rubbed them with sage (kosidabi, 
Western MOllO) until they'regained consciousness. The pole· was not 
elirnbcd. Many people fell down from complete exhaustion. Although 
it was t.aught and believed that those who did not dance would die, 
110 informant claims that any actual deaths occurred from non· 

participation, 


On the sixth and last night of the Ghost Dance ritual at Sa,ganiu, 

accompanied by two men and three women, disappeared while 

the multitude was ds.ncing. Presently they reappeared dressed in 
much finery, intending to make the assemblage believe that they were 
the returning dead. Joijoi carried arrows in his hands. They all 
dnnced in a peculiar manner and took care not to come too near the 
cllmp fires. As they approached, the watchers became awe-stricken 
until one old woman whispered to her neighbor that she thought it 
was ,Joijoi. 'rhe word soon spread about and the company relaxed 
awl resumed Its,dancing. There seems to have been no immediate dis
plcasUl'c when ,Joijoi's performance was disclosed as a hoax. The 
da.ucing contiuuedthroughout the sixth day. Then all the visitors 
returned to their homes. 

'nu] DANCE AT ESHOM VALLEYl? 

'rhe Ghost Dane" held at Eshom valley in the fall of 1872 w"as 
illstigated by the ,group of Woponuch and Entimbich singers whOf' 
learned the songs of the cult from Joijoi after his dance at Saganiu:: 

17 As described by Sum OsborJl, Mlchnhai-Waksachi; Jim Britclle8, Wukchumni . 
V"kuts i and J OSill Alonzo, Chuuut Yokuts. 
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The m~mbers of this group were: rfapunatci (Wopolluch), Willi lIn' 

their leader, Samson Dick, Yaki (Woponuch), fJaotcu'j (Enthnhi,,1t 
Abawitc (Woponul1h). and Koiyewa (Woponuch). 'l'apullu!ni alld 

Momuc (Entimbich) both preached the messianic doctrine. 'I'ft.·,·,· 
men had a preliminary meeting at an Entimbich village, Ie idl<'.1 " 

(now Dunlap, Fresno county), where they told the Entimbich phi,·I. 

Talrac (Cap~ain Little George), and his brother Kocowi, a IHHVPri'lIl 

shaman,18 that they wanted to hold a Ghost Dance to which all 
boring tribes ·would be asked. 'l'he chief was agreeable aud JUHliol" 
valley was chosen as the place for the meeting. This spot was seb~!,·,1 
because of its central location in the lower mountains and its seelllsi"" 
from the white settlers: the valley is deep, but. with a level floo!' jlPl 

haps a mile long and a quarter of a mile wide, and has an eKcellt'1I1 
water supply and well timbered slopes a,bounding in game. A W nlUHlI·I, i 

village, Chitatu, occupied a low arest of ground at one end 'or II" 

valley. After making these 'decisions, the Entimbich chief sellt 1>111 
his messengers to neighboring tribes, who in turn relayed 111, 

announaemont of the coming dance to practically all the tribes Ii \' ill!' 
within the San Joaquin valley. In the meantime the group of 
went about lipreading word of the returning dead and exhorting yo II! II' 
and old to attend the forthcoming dance. 

The Eshom valley Ghost Dance impressed all informants 1If' ;I 

stupendous afl'air: in numbers of attendants and unflligging ellorgy "I 

prosecution it had never been equaled\in this region. 'l'here were fOil 

or flye hundred people presen.t, most of them from trib€lslivillg brill""'" 

Kings and Tule rivers, hut there were many representatives of tri!H'" 

in the plains, 'as mentioned above. 'l'he. visitors disposed themsein", 
{ 

in the usual camp groups, Brush shades were erected for sl)(~1! ('I 

'fhe messengers of the various chiefs looked after the food supply, 11111 

necessarily obtaining it themselves but seeing to it that hunters WI"'" 

dispatched and that their women relatives continued with the coolci Ill( 

A Waksachi, Palaha (Bob Osborn) who owned some cattle, kHlctl Iii" 

steers and sold the meat in small portions under the direction of I h .. 
messengers. But this SOurce of food was soon exhausted and Iltr 

multitude llad to depend entirely on game and acorn meal. 

,. Shamans ordinarily were not consulted in snell matters; this case mil v I", 
due to the fact that he was the chief '8 brother, that is, belonged to the 
lineage. The position of chief was hereditary on the paternnl side; hili ,'" 
members of a chief's family were addressed as eblef (Uya, Yokuts, pogi Itn I"', 
Western Mono) thongh only one man in a given lineage was recognized nK " 

functioning chief at any particular time. 
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Thl) first evening that the encumpmentwas organized and the 
ritual was to begin the assemblage was addressed by the Entimbich 

'raIrac. 'He told the people why the meeting had been called, 
that certain men had come with important news which they wanted 
everyone to know about. Then Tapunatci "'poke as follows: 

"We are having this dance, Ilnd we want to tell you what we have 
heard, Where we got these songs and dance one man told us of what 
is going to come. 

"We are having this dance for a deadman. 'He is where we got 
these songs.'O After a few more years this dead man is going to come 
here from where we got these songs and dance. Right now that man. 
is very far 011', he is at Watsataocao pa'anim (the crack in the world 
our borne, Michahai) to the east. 'fhere is a fire there all the time, 
playing [games) and dancing [go on) all the time. The people there' 
disappear in the daytime. We are making this dance for those ghosts 
(inil). You must do this all the time. There will be no more getting 
:'lick and dying.' '20 

'rapunatci also told the people to go in swimming or to bathe them
selves every morning. There was no verbal ritual comparable to 
haptism at the bathing. 

Momuc also addressed the people saying: 
"God'made all this land. The dead people are coming if we dance 

this dance: 'fhey dance this dance all the time where they are now.' 121 

The people were also admonished not to sleep during the night but 
to keep on dancing; Gnly children -were allowed to sleep. One girl 
"dieJ" for about an hGur because she fell asleep. She was carried to. 
a fire and laid there; no one knows how slle roused from her coma, as 
no one tried to revive her. 

'fhere was no center pole which manifested supernatural power at 
the Eshom valley dance. A few people "died" and came to life again, 
but inforrtlants do not knGw by what means. A girl" died" because, 
she fought with her mother. She was restored to life but was regarded 
as crazy thereafter. 

With the exception of the absence of the pole, the dance was prac
identical with the earlier one at Saganiu. Dancers Gf both 

sexes assembled indiscriminately; they joined hands and circled to. the 
, 

lD 'fhat. is, presumably, in the Land of the Dead, presided over by the father 
'l'llwawiya, where the Paiute originator of the cult may have journeyed in his 
trances and obtained the songs and doctrine of his cult. 

20 From Sam Osborn. 
21 From Jim Britches. 

left, facing inward." While the major movement of the Uaneel'H II;! 

to. the left, a variation occurred now and then in which three st.'!''' I" 

the right, then three to the left, were repeated three times. '1'1,. 

dancers kept time with their joined hands, beating them dowJlw;I!',j 
from shoulder-level at each step. Some WGmen kept their babit'" 
cradles on their backs while dflncirlg. They did not lock halHh I 

held them bal1k under the base of the cradle to keep it st.cady. "'h, 

singing and dancing continued until the. participants were eXIU1!1N(.',j 
During intervals of rest, shGrt exhortations would be delivered h; 

Takac (the chief), Kocowi (a powerful shama.n), 'rapuna.tci, or so, II' 
of the singers. There were no solo dances or t.rance demonstl'atioliH. 

Shamans did not always take an active part in the dancing. l\I (>1 

Gften they lay down under the shades, calling on their dream 
Their a.~sistants would report from time to time on what the SIIfIIiUltI' 
heard from the supernatural world. 

Within the double circle of dancers sat the singers dressed .in ill"! 
usual dance regaJia and shaking elderwood clappers in time t.o III"! 

Ringing, Of the songs they sang little can be said. InfornJ:l!l 
remember only three, and the words/to these are meaningless to 11"'11' 
They lire: 	 . 

(1) he ba rin' htl ba ya he na ni (repeated indefinitely). 
(2) 	he na na ni nil. na ni (said to mean: I'm going to be "uu,Ythilll" 

snake, erow, stick, water, or anytldng). 
(3) oso oso oso wllil,am (r.epeated inde:tinitely). 

Although the participants were admonished to refl'ain)rolJl 1tI1I!'" 

fighting, and erotic indulgenees, there was no tabo(} orthilaril:y. N", 

were food taboGs observed, During the day people slept or ('111"1 

taincd themselves by playing games and gambling. The singers spt'1I1 

mGst of their time practicing their songs. 

The activity continued through six nights. At the close of' II" 

dance on the sixth night an additional ritual called the hor~e da II"" 

(kllwaiyu kamin) W/l.S performed. Persons having horses rode IIH'''' 

around inside the ring of dancers "j118t like a circus";23 old hon"" 

were led about and were mirllculously rejuvenated. One of: the k'lIl!(, 

for the horse dance was: 

ya a ya e hai ya kawaiyo 
, horse 

22 Dr. Spier reports to me that his statement (op. cit., 48) that 
Klamath "a eircle was formed of men, women, and children I 
moving in a counter clockwise direetion with a short step to 
incorrect. The direetion was counter eloekwise stepping to tho right. 

28 From j osie Alonzo. 

http:Da.ry.oe


'/:) University of California Publications in. Am. Aroll. and EtllII. [Vol. 28 

Arter the dance I1t Eshom valley new converts made dances in their 
own localities, as the Telumni, Chunut, and Wowol at Pierce's 

the southern foothill tribes at TUle and Kolopopo. 'fhe 
gl,.lllp of: singers who sponsored the dance at Eshom valley led sub-

local dances. 'l'hese were attended by people from near-by 
vill!~ges and tribes, as was normally the case for any dance. In this 
1I1't\1I. between the Kings and Ka,weah rivers the local danees continued 
rill' about a year, but were finally discouraged by Takac and other 

who had arrived at the conclusion that the efforts of the 
"an/Jers were futile, Takac called his people together at Kicheyu and 

to them on the matter: he called attention to the fact 'that in 
of tlleir efforts people were still sickening and dying, that the 

were neglecting their household and hunting duties and were 
themselves with over-exertion, that the dead had not 

and concluded his speech by saying" if that man is eoming,. 
hi; 'li eome anyway," 

ANEODO'l'ES OF T~E GHOST DANCE 

'f'he first and last eating of dog meat (told by Ellen Murphy, 
l\edlU,Yi Yokuts): 'fhe first Ghost Dance was attended by much hard
HIliI'. In traveling north it was necessary f01' the Keehayi to cross the 
~::illI .Ioaquin river. The river was high at this time of year (about 
ill aml the people did not know how to cross, Fin/tlly a long rope 
"I' milkweed twinc was made, 'fhe able swimmers swam the river 
,tlld "~l1l'ried one end of the rope with them. The other end, on the 
;;<llll.h shore, was looped about a person who could not swim and he 
waH :I)Illleda.eross by those already on the opposite shore. A good 

;,willllllcr would then return with the looped end of the rope for the 
"",, I: person. Ellen had her first baby with her j it was less than a 
\"HI" old, She strapped its cradle tightly to her back and swam hold
lig tn the rope, Once the cradle loosened and slipped and the baby 

ul'owned, A snake doetor, Chokonik, had rattlesnakes as super
helpers; as he crossed the river two rattlesnakes swam behind 
the way. 

When they reached Saganiu, crowds of people were already there. 
messengers went about telling people to: put up some distinctive 

lilliI'll 011 their shades 80 they would recognize their own camp. Ellen 
had II IireLty shawl whieh she hung out on her camp shade, but she got 

) 
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lost anyway. There was a continual turmoil. A fight wall going OIl 

over a ,woman: she had slept with a man just one night and on titf' 
second night they, were quarreling. Several women attacked the lIla,1! 

and mauled him about. The next morning his woman was very ill. 

The chiefs exhorted the people not to get mad, because their fatlter 
was coming. A woman who was skeptical about the prediction that 
one would die if one fought, quarreled with another woman to dis
cover the effect. This woman did not die but she fainted the follow
ing morning and remained unconscious for a long time, Ellen does 
not remember anyone who turned into a log or actually died because 
they slept or did not dance, though it was believed that everyone had 
to dance or he would die. 

After they had been at Saganiu two days the food supply hegall 
to give out. It had been expected that Joijoi would provide food for 
the entire week, We had attempted to do so, but the magnitude of the 
crowd was beyond all expectation. '1'0 help out in this difficulty some 
horses were killed. These did not last hmg j moreover, horseflesh was 
taboo to people who belonged to the Nutuwic moiety. The people were 
fl,'etting desperately hun~ry and angry and it' was not yet time to curl 
the dance. 

They went two days without food. On the third day the men held 
a conference. Without telling their purpose they erected a large brush 
corral and ordered all the women into it. Not one woman was left 
out. 'rhey told them to keep quiet. They did not know wIi!r( wus 

going to happen, 'rhe dance manager (yateite) told them to be very 
still. Then the messengers ran aoout the camps catching all the dogs, 
They told everyone to give up his dog, Ellen's mother had a pretty 
little black dog in the corral with her; she tried to hide it under her 
skirt but Il, messenger saw her and pulled it away from her, One dog 
named Wu'isu'i 24 was smarter than the rest, He saw his companions 
being shot and piled upon the ground so he ran oft' to his home, Ile 
was the only dog that escaped. 

The men took the dead dogs off to a distance so that the women 
would not see them being sldnned. Soon a messenger came around 
and asked who was willing to eat dog meat, A few women said they 
could do it, so the messengers brought them pieces of meat from fllt 

dogs. Ellen did not try it as it made her sick to think about it. 'fhose 

24 Among tlle Kechayi all dogs belonging to people of the Tokeluwic moiety 
were called by this name. 
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11110 ate the meat clicl 80 after dark. 'l'hey were so hungry they said it t 
r 

:tf:i.rri pretty good. This was the first time that anyone had been 
h""W II to eat dog mellrt, and it was never eaten again. 

'l'he next dllY the dance ended, and everybody went home. 

f{mukwm's death (told by 'Merican Joe, Woponuch Western 
!llollo) ; Kumlmm was Samson Dick's pater~al grandfather. In his 
I ,,1I1.l! he had been an energetic, active man and a great traveler, hence 
Ili'l nieiwame, Kumlmm (humminghird). At the time .Joijoi told them 
h"il' fathel' was coming to North Fork, the latter was too decrepit to 

"'111«; the t.rip or go anywhere. Everybody living at Kicheyu wanted 
" ~{I) to Saganiu, so they decided to leave Kumkum behind with ,plenty 

"I' rood and water. Kumkum told them that when they returned he 
"lJldd not be there, that he was going to die, that something was going 
10 '\11(, him, and that there would be deer tracks aU around the pla.ce 
II Ilnl'(\ hc had been. Deer was his superna.tural helper. 

() ver at another village, Pagipu, there was "an old lady who was 
,ill wore out." She said she "wasn't good for anything" and wanted 
" Ii ie. She told the boys to go dig a grave and bury her alive" because 

I '''I lIearly dead anyway." She told her people not to cry for 
, \' Oil are going to see your father' arid I'll be doing just the same." 
;" t1HlY dug her grave, which was the first in the present Indian 

j·"lnel.orj' at Dunlap, and buried her jtlst as she had directed. 

'I'llen all the people from Kicheyu and 'Pagipu started off for North 
11"I!riL When they came to the San Joaquin river it was so high that 
tlill,\' the best swimmers dared try to cross. The people camped OIl the 
""Ilth Hide of the river while some men made a long rope of milkweed 

II' ill e. 'l'hen one end of the rope was fastened to a tree, while the 
III ii(\!' .end was carried across the river hy a strong swimmer. That 
"1111 WIl3 fastened to another tree so the rope swung about a foot above 

iSurface of the water. 'rhose people who could swim across did so 
III' lIel[Jed themselves with the rope. Those who could not swim 4ad 
iI 1(~l\gth of rope looped loosely around them and the suspended rope; 
IIIII;! Ihey ,Pulled the~lselveB hand over hand across the river, Little 
dlildren and camping paraphernalia were put in large fiat-bottomed, 

baskets, customarily used for this purpose. They floated 
"II the water and were pushed across by two or three ,swimmers. 

Now after the dance was made at Saganiu the father failecl to 
:I ppeal'. 'rhe people were dissatisfied for they had sacrificed much of 
IlI:il' property to make the trip. Some had come from Tule river, 

over one hundred and tifty miles to the south. People living along the 
route traveled had lost goods through maraudings of the pilgrims. 
Many others had lost their old people, like Kumlmm and the old lady 

at Pagipu. Kumkum was dead when his people returned, and there 
were deer tracks all around him just as he had predicted, , 

Then two chiefs, Teakono and Tulin, from Tule river region, got 
their doctors to maIm a. new kind of poison called tigi' dedan (Western 
Mono) which they sold to people 80 they could kill each other almost 
like shamans. The chiefs up here said that if the persons doing the 
killing could be discovered they should be killed jlL'lt like bad shamans, 
but at the same time they warned their people not to kill a, suspect 
unless they were sure he was guilty. 

Then white people and whiskey came and everyone beg~n getting 
drunk. The poisoning went on worse than ever. 'rhe white people 
have stopped that now. 

ANALYSIS OF OULT AND CULTURAL BACKGROUND 

At the time of the introduction of the Ghost Dance, the existing 
social organization in ,.Y9kl.ltf:l-a.nd"We~ter.JL.MQIw,,~mltllre was, pecu
liarly suited to the exigencies of collective ceremonials such as the 
Gh~stJ)an~~deinanded. 'rhe difficulties which resulted from th~ huge

"~.'''''''' ••• ~"._ ...,.' .-'" , .. ,,, '...... ~ -1'- • ,,-~. "" '" ,',. _., 

Ghost Dance gatherings. were dUe to the :unprecedented magnit1,lde of 
the affairs. r,/lthe.l' than to an il)efficient social order. "GeJ,:~InOA!e.ll>ciWith 
att.endants_Jr_Qm varioll~ .tribes were nothing new. 'fhe audienc~'and 
at least.a few performers at'~iidances' were' from tribes fl,(ljac~nt 10 
theh,ost ~ribe. The distance from which visitors came depended 
entirely upon the size and importance of the affairs. 

No public ritual could be given without permission from the local 
chiefs. Upon their eonilent announcements were sent out twelve days 
in advance of the event. The chief's official mes.'Jengers carried the 
news; they were paid for their services. Thus it was that the Wopo
nuch singers asked Tal{ac's permission to hold the Ghost Dance at 
Eshom valley, and news of the cult was spread aoout by the established 
messenger system. 

At all dances the host group was expected to provide food for the 
visitors. When a large gathering was, planned the guests brought 
qua.ntities of food with them, but for this they were paid either at the 
time of invitation or after their arrival at the dance. At the Ghost 
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Jrllwe atSagalliu, Juijoi attempted to supply t.he food but the people 
were too;hIlIllY. The s~lling of steer meat under the supervision of the 
lIIeSf!iClllglirs, wllich occurred at Elshom valley, was similar to the normal 
'~I\~tl)m of gueRts bringing venison, ground squirrels, acorn meal, and 
IlIIII\1' foodsluffs to II dance and receiving pay for It. 

Tt wall the special duty of the messengers to direct social proceed
i Ilf\'tl throughout a ceremony. 'rhey welcomed the arrivalB and told 
11I~1ll where to camp. Elach day they saw to it that wood' and water 

\\('.I'C provided, called out the time to get up and to cook meals, and 
di1:dributed food where it was needed. ,They also kept up the fires 
\\' 'dell illuminated the evening assemblies. 

When it was time for the ceremonies to begin the messengers called 
III'~ people together, 'rhen the captain of the host group addressed 
II'I;lI!; he told them why the ceremony was being held, what it was to 

awl usually concluded by telling them to "have a good time." 
'l'IIlIs the usual procedure is evident in informants' descriptions of 

1.0 Ohost Dances at Saganiu and Elshom valley. 
'!'\in ritual number of both Yokuts and Western Mono groups is 

,:ix. Mourning, jimsonweed, and,girls' puberty ceremonies lasted six 
.I H.l'S; other ritual and mythological references to thfl number Occur. 

Uh()~,t, ))~·ACe..()e:reJ!1o.!ljes_,we1-'\l,,!)JWaysp.six"dIiY_,!\fl'.~ir, ..whew!,!!. thl,l 
:Hlel'cd lind l'itu!!J ll'!rni)erof Jh~NQIt!HlrI)"P.ah~tej~Jlye,.24 

'I'he pradice of bathing every morning was customary with all 
I'"ot.hill people. It had a salutary effect, especially in the aequisition 

Bupematural power by both shamans and laymen. A boy or girl 
Hl'pnlllcliing puberty was roused from sleep and made to swim three 
I j illeS during the night for six days, usually in the coldest months. 
'l'llis was supposed to give them a long life as well as harden their 
dIHl'uei.ers.Water was venerated and regarded as immortal. 

Playing games during the day was customary at dances, hut taboo 
d IIl'illg the mourning ceremony except on the last day, which was one 
"I' rl~j()icing, Games were, of course, an integral part of daily life. 

Painted patterns were used as face aI:j.d body decorations in most 
dil1l15C>: alml rituals. Whcther or not all such patterns had totemic 
I'I'.I'erenee, is not ascertainable: the specifically totemic designs recalled 

ill formants are few; other designs are described as meaningless. 
,\mong the Wllkchumni Yokuts at least, women dancing with doctors 

IUJIll'eligiou8 (lances wore the pattern shown in figure 2b, which 
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was one of the common patterns at. the Ghost Dances. It may be that 
this and other patterns were purely decorative and henae were avail
al>k to any participant in the Ghost Dance without regard to his. 
lineage. 

}}..~~~~~n.._ !!t~tt4~.. far .. tile s.llciaJ ..1!,[\',9ll:g.r~:)lmd _aM. .cer~in. ;ritual 
~~~~~l1l;s,otthe Ghost Dance as executedlJ,t.Saganiu and. Eshom yalley 
were enti~ely inconson!lJ1ce with established procedure at intertribal 
~~i~b;;ti~ns. -'rhe so~ial system of the Yokuts and Western Mono was 

"". ", «""."q,' '" .• '. --~-,-- .• ".- •. '-~' ..•" •.. ~ '. ~, ,.,,'.',. . " . '.. ., 

,'!:..J2,llr£.e.CJ.! vehicle' for ...the ...introduction ..of...a neW cult demanding 
, <;!!JJle,<\tiy~ P!ll'ticipation.. 

.F..!!-xthe~m~re, there ,are in the Yokutll;::MonO Ghost Dances c~rtain 
,eJeme,n,ta, wpich .are plainly derived trom established concepts COl/cel'll· 
ing the dead and)ife after death. These concepts are formulated in 

.Jh~.i~~.~l!:.le.,.?f a man's trip to the land.Q~ .the4ead, wpich ilJ. brief is 
as follow/! ;28 .. 

•. , ........ ,.""""....<""~".~'-~ ~ ..." . 


A man's good wife dies; he wants to get her back. He waits on her grave 
for two nights. ..Qn the third she rises ~!,-rtB travel~northwestwari!~_ 
Her man follows har. In the daytime she either disappears or turns into a 
log of wood", 'rhe man waits on the spot and follows her again at night. 
After traveling three nights they fes'ch 0. great expanse of water. Over it 

stretches 0. narrow, quaking bridge whieh it is dangel'ous to crMS. If one falls 
off it one turns into 0. flsh or is taken by a water monster. Only persons of 
cllaraeter succeed in crossing. On the other side is the land of the dea,\. 
It is ruled by 0. cblef, the "father," called Tipiknlts (Yokuts) or 'ruwawiyn 
(Western Mono). The dead people are visible and active only at night wI,en 
they have 0. flne time gambling, dancing, and playing games. The red clouds 
of the sunset are their red paint (Ohunut Yokuts). When the cou!,ls;;t!.rrivca 
the woman goes to her relat!vea' camp while the chief interviews her husband. 
'rile chief tells the man he may not stay there but may take bis wife back 
home if he can remain awake all night. The couple lie down and spend the 
night laughing and talking. At daybreak the man is overpowered by sleep. 
He wakes. to flnd a log of wood In his arms. The eMef offers the man 0. second 
and last chance. But that nlgbt brings the same result. (A favorite variation 
is that the couple start home at onee but break continenee on the way, the

li woman again turning into 0. log.) Discouraged the man .returns home, 'l'h~ 

chief had told him to hide for six dayB, then make a dance and tell all that luts 

I 
J 

happened to him. But the man '8 presenee at home is diselosed On the fifth 
day. He makes the danee anyway, tells all that ha.ppened on his journey, anll 
dies immediately after. 

28 The tale is ubiquitous in south-central California; versions of it oceur 
among the Southern Maidu and Miwok (A. JJ. Kroeber, Myths 0.£ South Oentral 
Oalifornia., this series, 4:175, 188, 216, 228, 1907), the Luisefio (A. L. Kroeber, 
Handbook of the Indians of Oalifornill, B.A.E., Bull. 78:625, 1925), Ilild tho 

?6 IJowio, Nates on Shoshonean Ethnography, Am. Mus. Nat. Hist, Salinan (Mooney, op. tnt., 195).
A nUn, 20:295, 1924. 
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'I'lie concepts common to this tale and the Ghost Dance are: (1) a 

"J'ather'! or'chief and the host of the dead I (2) the unsteady bridge 
Iol,he llmd of the dead; (3) that people of characte,r only may get 
!IIWOIlS or: meet the" father"; (4) that one must not sleep; (5) trans
formation int.o a log of wood. 'fhere seems no reason to doubt that 
the taleds an old one in the San' Joaquin, region and that the con
.:ep1:s obthe dead and the country of the dead which appear in the 

~~~~ 

(1 h~)~t j)ance"l\ril(jAt~~p~',et~#lw,sfr?m i.t,,",,1l4t1l1\~tWi.t.,,~itis~01d, and 
\I'll\! leallned by informants from their elder relatives, '~"always'16clir~'? 

Iwll in their own tribe, The" fat~~::~."9.L"th~~!Jo,lk.tA.l~',,:'f,~?,,~~~c~i~~~ 
11(1 the messi~h i~ the Ghost;f:)!nl&~".fig'J1:reselsewhere in Yokuts-Mono 
11l.1'thol~gy as'th~'~~;~t~r'·~f 'th~';rese'nt~6rl\:f~ho depaite(Ct';'ri1Ii1(~ "If" 
IIOllIe fOl; de~d people' idternEdladcompletM "this' one'fbf'thtr living.' 

, , ~ .'" I' ., - .! }' 'i," ~ :"", .' If; ',', t ' "_. :' ~ ';1"'~ I' ''"";'' • 

Ii Western Mono versions htl IS identified aa' a large,s:potted~'Mt 
jP,gllar f, not wild cat), the elder brother of Coyote, in Salinan21 and 

lilllHe Yokuts versions as a person unrelated to the animals. A Home
tIVoli Yokuts informant identified the" father" of the messianic cult 
with 'l'olIil, eagle, the most powerful of supernatural beings in Yolmts 

In all vel!sions ,of the folktale the 18.lld of the dead is invariably 
the ~orth~est, whereas'in the' a'ho~t Dance the' <I'fathex:'; 

was ll!llq}O 1l~; in th~' ~asf rl'his may be a'Nortb.ern 'Paiute' ~onceptiori, 
01' llIny be due to the eastern provenience of the news of the messiah,2s 

'I,'he noti~m that one must not sleep when dealing with the super
lIatural is a. precept which appears not only in the Ghost Dance and 
i 11 this folktale, but also in rules governinlZ' the acquisition of super
IlHtnral power through dreams, On receiving a dream from an animal 
Ilelper, one muat not go back to sleep that night or the dream and 
I'ollsecluent powers would be withdrawn. 

'l'here were, however, other features of the Ghost Dance that var.ied 
reom the San Joaquin norm. The first was the continuance of dane. 
II~ thrmlghollt the night. With the exception of the final night o~. the 

Hllllua! mour,ning ceremony, dances ordinarily began about four in 
the afternoon and lasted until nine or ten, seldom as late as midnight. 

both Yokuts and Mono custom demands strict abstinence 
l'I'(;m m~at during ceremonies that have a religious or emotional signi
ficance, ,such as mourning or jimsonweed rituals, or during the private 

2t ,T. Alden MAson, IDe. cit. 
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ritual for acquiring supernatural power. Yet this taboo was not 
observed during the GhostDances. Thirdly, the restoration of uncoll
sciou's persons by Joijoi, a chief, rather than by shamans, was quite 
atypical. 

It may be that the first variation mentioned has some reference to 
beliefs about the Land of the Dead, since the Ghost Dance was so 
much concerned with the return of -its inhabitants. It was believed 
that the dead were active only during the night; in the daytime they 
disappeared. Thus a ritual in the real world which would be effective 
upon the ghosts would logically have to take place during their period 
of existence, that is, throughout the night. 

'fhe absence of the meat taboo leads one to believe that the Ghost 
Dance did not have a deeply or awesomely religious significance for Lhe 
Yolmtsand Mono in spite of their fervid participation. 

Another feature, which was in opposition to established custom, 
was the non-payment of the singer accomI,Janists. That singers per
forming at any public function should go unpaid was without pre
cedent. At the Ghost Dan,ce their subsistence was provided, no more. 
'fhe Woponuch and Elntimbich singers who learned the songs of. the 
cult from Joijoi were professional. A group of such singers aecom
panied all dam~es and ceremonies, always being invited to perform and 
often being summoned from a distance if they were especially talented. 
In the case of the Ghost Dance their services and tour for its intro
duction must have been due entirely to missionary zeal. 

The dream or visionary aspect of the Ghost Dance, as it 6'cuhrl"ed 
among the Klamath, Maidu, Mhvok, and Pomo,29 was absent or entirely 
negligible in the San Joaquin valley, No informant mentions the 
acquisition of songs or supernatural power through visions during the 
ritual. Though many persons becanie comatose, as described above, 
the condition seems to have been attributed entirely .to their mis
demeanors! the trances were punishments, rather than sublime states 
sought for religious purposes. The orthodox religious system of both 
Yokuts and Mono was based upon the acquisition of powers through 
dreams of animal helpers. Such dreams came during normal sleep; 
they were not trance-like nor were they comparable to the narcotic 
visions induced by jimsonweed. Any person who wished to acquire 
supernatUral power could do so by paying attention to his dreams. 

29 Spier, Gilford (works cited), and Edwin M. Loeb, Porno Folkways, this s~ries, 
28 fll'ior found n. similar dlael'epancy in the Klamath interpretation, op. oIt., 54. 19:149-405, 1926. j

" 

\ 
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I"a.ll iliff. into a trance to visit the spirit world of the dead is a practice 
,d' Rhoshollean sham,ans3o not indulged in by Yokuts-Mono doctors, 
Wily' the vi.sionary aspect of the Ghost Dance was so ignored in the 
l'okuLs-Mono area is not clear. The absence of this esoteric feature is 
rlll,tller indicated by the fact that no reference is made to ghosts, 

or dI'eaming in native names £01' the dance. It is called the 
, mullC!" or "going round" dance throughout the San Joaquin 

\'(1 

Avparelltly the only persons who entered into contact with the 
"pirit world during the Ghost Dance performances were the shamans. 
I'!vcn they may have been communing with their animal helpers 
I'll ther thaJI the ghosts of the returning dead. 

'Ilhe political factor involved in the encouragement of the Ghost 
I)i1l1e(J among the Klamath and Porno by their chiefs/2 i.e., that chiefs 

w,\re rising in power and used the new cult as f.. means of suppres.,'ling 
,;l11lIllanistic activities, does not occur in south-central California. 
'I'hough the chiefs in this region had few defined duties and powers, 

/' 
liHill as they were they went unquestioned. And far from being at 
"dds with shamans the chiefs had their cooperation in many of their 
political schemes. Evidence of' the harmony between chiefs and 
,;!H\ltUUlS in the Ghost Dance appears in our .account of the dance at 
II:t;!lOlH Kocowi took active part in preaching the doctrine; 
II Iller shamans "listened" for news from the supernatural world. 
l'haL shamans were not,caUed to restore lillconscious Ghost Dance 
Ilal'l,ieipants was certainly abnormal, but in this case it is merely to 

regarded as a feature of the Ghost Dance system without any 
upon native political conditions. 

What the relations were between the Indians of the San Joaquin 
vldJcy and the white population of 1870 is not clear from native 
:i(~eounts. 'rhe statement of one informant that" after tliat the white 
f1IUneame" leads one to believe that the number of white settlers 
hefore that time was negligible. The Indians of the San Joaquin 
plnins were the first to suffer loss of life, lands, and hence economic 

j those living in the foothills where the Ghost Dance was first 
'111 Ll'oduced were a.~ yet searcely disturbed. Villages on the upper 
1\ nweah, Kings, and San Joaquin rivers were continuing the old life 
i 11 the childhood of my older informants, i.e .. about 1855-1875. Even 

'" J ,owie, op., c,it., 294, 295. 
" Bee a.ppendix; 
'12 Spiel', op. /lit., 44, 

I 
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so'the natives may have been disconcerted by the white man's con
tinued approach. No inf0l'm~t "wm . admit ,that the messianic, faith 
hadanyre.i'~rence 'tothe~~esenceof the white ~eople, mu~hless that 

'hostile !ntentionstowa.rd the whites lurked beneath the Ghost Dance 
activities. Whether 'or not this was so can scarcely be proved now. 
derta.i~ it is that the few local settlers in the region of Eshom valley 
became hysterical over the large assemhly there; they regarded it as of 
hostile intent and immediately sent alarms to valley towns for armed 
assistance. It is due to this misinterpretation that the Ghost Dance 
is referred to in colloquial white and Indian parlance lIS the "war" 
dance, Said, one informant, "The Paiutes have a war dance and the 
white people thought this was it, but that dance is called war dance 
and this [GlIost] is the round dance." 

'rhe ,aJlll:,!Idonment of t.he Ghost Dance was', not due to pressure 
exerted by the white popUlation but rather to disillusionment. 'l'he 
closing words of Takac's address were quite in keeping with the 
philosophical outlook of the Yokuts-Mono mind. Their past life was 
a singularly pleasant and placid one. They were not ridden by a 
mass of superstitious fears lIS'are many primitive peoples. There were 
few taboos; no religious office or supernatural function was imposed 
on anyone who did not want it. Individuals went about their daily 
lives following the simple rules of their religious and social order with
out burdening themselves with taboos and privations, believing that 
if the supernatural powers wished to help them they would, The same 
attitude is expressed in the resolution of their feelings tow!tit(j: the 
messianic cult. Exhaustive efforts to bring back their" father" and 
their dead rela.tive~ had proved to be futile, hen~e, give it up-" if tlla t 
man is coming, he ~ll come anyway." 

SUMJIIARY 

The course and process of the diffusion of the Ghost Dance from 
. the nortl:tern Western Mono through the San Joaquin valley has been 
indica.ted in the foregoing pages. ',I'he messianic cult was introduced 
on the west slope of the Sierra Nevada at North ]j'ork, Owing to the 
zeal of one man, Joijoi, the faith WlIS diffused to the south where 
Woponuch and Entimbich singers in turn transmitted it to Yokuts of 
the plains and southern valley. 'rhe fate of the dance beyond ]j'ort 
Tejon is unknown at present. 

http:ntentionstowa.rd
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:procesa of acculturation is' evident' from our detailed account 
01' (Ihnat. Dances at Saganiu IUld Eshomvalley . .Analysis of the social 
hankground into which the new cult was thrust indicates that the 
f{ocial process involved in holding the dAllces, i.e., with the chiefs' per-

I , 

JIliHSioIl,' snperVision of camps by messengers, etc., was entirely in the 
onler of the established system for intertribal ceremonials. Several 
I'eatures of the Ghost Dance doctrine we~e interpreted in' terms of 

cultural forms:. the "father"" identified as the creator, the 
ofthe dead thll,t of the "Orpheus" myth, bathing in the morn

illg) lise of standard paint patterns, six-day dl].ration of ritual, trans
, into a log, and taboo on sleep. .Anillogous acculturations 

al'e found among the Klamath and in northwest California.SS 

'Phe doctrine of the Ghost Dance which promIsed the return of 
dead relatives; absolution from sickness and death, a continuous life 

peace and prosperity, is ubiquitous in its human appeal. This, 
Iogether with the fact that the cult had no complex features of belief 
Ol' .intricate taboos and was open for collective participation, made 'it 

suitable for a rapid diffusion regardless of the type of cuI
1111'e encountered in its travels. The framework and stimulus of the 
'(1 viva listie cult were supplied, tlIe' details, were filled in according to 
Ihe· ind.ividuaI: taste of varying culture patterns. 

kPPENDIX, INFORMANTS AND NAMEB OF THE. DANCE 

'I'he tribe, nrune, and approxima.te age of h;tformants contributing to this 
pn.jler are as follows: 

YoII,ute: Dankalachi: Frank Manuel, 65; Ohoinimnl: Pony Dick Watun, TO; 
ClhUl1llt: .Josie Alon2'.o, 65; Dumna: Bill Wilson, 9(); Hometwoli: Big Jim Alto, 
lfij • Kechayi: Ellen MUrphy, 70; Koyeti: Diek Franeiseo, 80; Paleuyami: 
Alar\'ha Alto, 70.; Ta.ehi: Mollie Garda, S()j Wukchumni: Jim Britches, 70. 

Western Mono: Waksaehi: Bam Osborn, 65, Bob Osborn, 75; Woponuch; Joe 
W!lJey, 80., ·'Merican Joe, so.. 

Nfltwe 1IIll111l8 for Gh.ost 1Janoe.-Ohunut, Taehi, Telamni, Wowol (t); soto'twi 
1,IiJll, going-around dance.' 

Ohunllt: hi'ith.t'wi kam, drag-the-feet danee. (This because people got so 
iiterl they eould, not lift their feet.) 

Dumna, Gashowu, Keehayi: Boiwle ka.m, round danee. 
FrometwoH, Koyeti:soto!twiya hat1m, going-around dance. 
Michahai: kama.n Bohnc, dancing, round. 
Wukellumni, Yaudanehi: 8oto.'tow.d kam, -to be going around danee. 
Wnksaahi: nigat dama, , dance. 
Woponueh, nallO'a manai'.gan, round danee. 

~. Spier, lO(l. cit.; A. L. Kroeber, A Ghost Dance in CoJifornia, Jour. Am. Folk
,ore, 17:Sll-35, 19W. 
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